
THE WORD OF THE KINGDOM: FROM GENESIS TO 

REVELATION 

Summary 

Thesis and Purpose 

The book argues that “the word of the kingdom” (Matt. 13:19) — also called “the gospel of the kingdom” — is the 

central, organizing message of all Scripture, yet it is one of the most neglected and misunderstood teachings in the 

modern church. The author's aim is not evangelistic; the book is explicitly written for people who are already saved, 

to call them toward maturity rather than conversion, distinguishing sharply between the message that brings a person 

into salvation and the message meant to mature a person already saved. The recurring claim is that most Christians 

inherit their definitions of key biblical words (kingdom, righteousness, eternal, heavens, repent) from culture, 

translation habits, or secondhand teaching rather than from the text itself, and that recovering the original Hebrew 

and Greek sense of these words unlocks a coherent, single storyline running from Genesis to Revelation. 

The author frames the project as exegesis (“drawing out” meaning) rather than eisegesis (“reading in” one's own 

ideas), and repeatedly instructs the reader to verify every claim against Scripture directly rather than take the 

author's word for it. The opening pages explain why this message is hard to find in churches today: Scripture itself 

predicts a falling away from sound teaching near the end of the age, and most believers, especially in Western 

cultures, approach the text with inherited assumptions rather than doing the work of careful study. The book 

positions diligent, disciplined study — daily reading, use of lexicons and interlinears, and sustained attention to 

context — as a spiritual discipline comparable to prayer, quoting Hebrews 11:6 and Proverbs 25:2 to frame 

Scripture as a treasure that must be actively “searched out,” not passively received. 

Structure of the Argument 

The book unfolds in fifteen parts, each building on the last, moving from anthropology (what a human being is) 

through soteriology (how a person is saved) into a full account of the kingdom message, Israel's history, 

eschatology, and final judgment. The parts are: 

I. Spirit, Soul, and Body: Life and Death  —  II. Righteousness and Justification  —  III. The Message of the 

Kingdom  —  IV. Jesus' First Coming  —  V. Israel  —  VI. The Heavens and the Earth  —  VII. The Mysteries of 

the Kingdom of the Heavens  —  VIII. The New Nation, the Church  —  IX. The Kingdom: Literal or Figurative? 

Past, Present, Future?  —  X. The Kingdom of the Heavens, the Sabbath Rest  —  XI. Eternal  —  XII. Repent and 

Bear Fruit  —  XIII. The Judgment Seat of Christ  —  XIV. The Leaven  —  XV. Conclusion and Charts. 

Parts I–II: The Foundation — Man's Nature and Righteousness 

The study opens by establishing that man is a triune being of spirit, soul, and body, and that “life” and “death” in 

Scripture mean fellowship with, or separation from, God — not existence versus non-existence. This distinction 

becomes the load-bearing wall for everything that follows: because man is born “dead” in all three parts, he needs 

distinct, sequential provisions of life for his spirit (at initial salvation), his soul (contingent on faithful living), and 

his body (future glorification). Part II builds the vocabulary of righteousness and justification from their Hebrew 

(tsedhaqah) and Greek (dikaiosune, dikaiosis, dikaioo) roots, establishing these as relational, legal terms rather than 

vague moral qualities, and ties them to the necessity of a substitutionary, blood sacrifice — ultimately fulfilled in 

Christ, the Passover Lamb. 

Parts III–V: The Kingdom Message, Jesus' Ministry, and Israel 



Part III introduces the phrase “the word of the kingdom” itself, drawn from the Parable of the Sower, noting that the 

word “kingdom” appears 54 times in Matthew alone and 150 times across the New Testament, and insists that this 

language never refers to initial salvation by grace through faith. It walks through the parable's four soils as four 

possible responses to the kingdom message and through the disciples' question about why Jesus taught in parables, 

establishing that the parables simultaneously reveal truth to receptive hearers and conceal it from hardened ones. 

Part IV argues that Jesus' earthly message — “Repent, for the kingdom of the heavens is at hand” — was addressed 

primarily to national Israel, not generically to individuals, citing Jesus' own statement that He was “sent only to the 

lost sheep of the house of Israel” and His instructions to the twelve to avoid Gentile and Samaritan towns. Part V 

steps back into the Old Testament to trace Israel's election through Shem, Abraham, and the patriarchal covenants, 

arguing that the kingdom offer to Israel was the culmination of promises stretching back to Genesis 3's promise of a 

Redeemer who would crush the serpent's head, and that Israel's rejection of Jesus — and the resulting exile of the 

kingdom offer — was itself a repetition of a long pattern of covenant unfaithfulness traced through the wilderness 

generation and the divided kingdom. 

Parts VI–VIII: Cosmology, Mystery, and the Church 

Part VI unpacks “the heavens” as a plural, layered concept in Hebrew and Greek cosmology — the visible cosmos 

of Genesis 1:1, the atmospheric “expanse” of Genesis 1:6-8, and the “heaven of the heavens” or third 

heaven/Paradise of Deuteronomy 10:14 and 2 Corinthians 12:2-4 — arguing this distinction is collapsed in most 

English translations and is essential to understanding where Satan currently rules and where the coming kingdom 

will be governed from. Part VII turns to the “mysteries of the kingdom of the heavens” disclosed in Jesus' parables 

— truths withheld from Israel's unbelieving leaders and multitudes but granted to disciples with “eyes to see” and 

“ears to hear,” and later expanded by Paul, particularly around the “partial hardening” of Israel and the revealing of 

the “sons of God.” Part VIII explains that after Israel's rejection of the kingdom offer and their King, the same offer 

of participation was extended to a “new nation,” the church (predominantly Gentile believers), who are grafted into 

Abraham's family by faith apart from the works of the law and become eligible for the same kingdom inheritance 

Israel forfeited, per Matthew 21:43 and Galatians 3. 

Parts IX–XI: Literal Kingdom, Sabbath Rest, and Eternity Redefined 

Part IX directly confronts the popular view that the kingdom is merely a present, figurative reality (“letting Christ 

rule in your heart”), arguing instead that Scripture describes a literal, future, physical kingdom — both heavenly and 

earthly — in which Satan and his fallen angels are removed from their current rule over the heavens and earth, since 

the epistle writers, including Paul, continued to describe Satan as “the god of this age” even after the resurrection. 

Part X connects this coming kingdom to the concept of a Sabbath “rest” still awaiting God's people (Heb. 4:9), 

reading Genesis' pattern of six days of work and a seventh of rest, together with 2 Peter 3's “a thousand years as one 

day,” as a template for a 6,000-year present age followed by a literal 1,000-year kingdom age in which faithful 

believers reign as co-heirs with Christ. Part XI redefines “eternal” (Greek aionios, adjective of the noun aion, “age”) 

as “age-lasting” rather than “without end,” arguing — by analogy to how “rock” and “rocky” relate — that Hebrew 

and Greek thought conceived of a succession of bounded ages rather than an undifferentiated infinity, and that 

recovering this sense changes how readers should understand rewards, inheritance, and duration throughout 

Scripture. 

Parts XII–XIV: Repentance, Judgment, and Warning 

Part XII returns to the command to “repent” (Hebrew nacham/nocham, Greek metanoeo/metanoia — “to change 

one's mind”), tracing it through John the Baptist's and Jesus' opening preaching, and arguing this call is not limited 

to conversion but is an ongoing summons to already-saved believers to change their thinking about behavior in light 

of the coming kingdom, then to “bear fruit worthy of repentance.” Part XIII details the Judgment Seat of Christ 

(Rom. 14:10-12, 2 Cor. 5:10-11, 1 Cor. 3:11-15) as a distinct, future evaluation of believers' works — pictured as 

gold, silver, and precious stones versus wood, hay, and straw tested by fire — separate from the question of 



salvation itself, that determines whether a Christian receives a reward or “suffers loss” and forfeits the coming 

kingdom inheritance while still being saved “as through fire.” Part XIV, “The Leaven,” warns that Scripture itself 

predicts the corruption and near-disappearance of authentic kingdom teaching in the church as the present age closes 

— citing Jesus' question of whether the Son of Man will find “the faith” on the earth — and frames the book's own 

project as a corrective against that drift, aimed at the minority who, like the fourth soil in the sower parable, hear the 

word, understand it, and bear fruit. 

Part XV: Conclusion and Charts 

The closing section synthesizes the whole study: history is structured as seven “days” of 1,000 years each (6,000 

years of the present, Satan-ruled age followed by a 1,000-year kingdom — Sabbath — age), man's three-part nature 

requires three distinct provisions of life (spirit, soul, body), and the “word of the kingdom” is fundamentally a call to 

believers to live faithfully so that they inherit rather than forfeit their place ruling in the coming kingdom. The 

author closes by urging the reader to restart the study, verse by verse, treating it as a lifelong discipline rather than a 

one-time read. 

Key Terms the Book Redefines 

A large share of the book's argument rests on re-deriving the meaning of a small set of English words that the author 

believes have drifted from their original Hebrew/Greek sense through translation and tradition. The recurring pattern 

is: name the popular English understanding, give the underlying word (transliterated) and its root, and then show 

through cross-referenced passages why the popular sense is too narrow or simply wrong. 

“Kingdom” is treated as a literal, future, political-and-spiritual reign of Christ on earth and in the heavens — never a 

synonym for the church, for heaven-as-afterlife, or for a private inner experience. “Life” and “death” mean 

fellowship with, or separation from, God, applied separately to spirit, soul, and body. “Righteousness” and 

“justification” (tsedhaqah, dikaiosune, dikaioo) are relational/legal terms describing conformity to a standard, not 

abstract virtue. “The heavens” is plural and layered — cosmos, atmosphere, and the throne-realm — rather than a 

single place. “Mystery” means truth progressively revealed, not something permanently hidden or unknowable. 

“Eternal” (aionios) means “age-lasting,” tied to a bounded age rather than endless duration. “Repent” (metanoeo) 

means “change your mind,” applicable to believers as much as unbelievers. “The faith” (with the definite article) 

refers specifically to belief in the kingdom message, not generic religious faith. Each of these redefinitions is then 

used as a load-bearing term in the chapters that follow, so the book asks readers to hold its whole vocabulary in 

mind at once rather than treating each part as self-contained. 

Method, Voice, and Style 

Throughout, the author writes as a teacher addressing a lay Bible-study audience directly (“Let's look at,” “Read the 

above Scripture,” “Have your Bibles open and pencils at the ready”), consistently pairing assertions with extended, 

block-quoted Scripture passages set off from the main text rather than paraphrased or summarized. Argumentation 

leans heavily on original-language word studies: a Hebrew or Greek term is named, transliterated, traced to its root, 

and then re-applied to reread a familiar passage. Numbered footnotes appear constantly, offering further support, 

caveats (“Note: At this point I need to take certain liberties…”), or acknowledgment of complexity the author is 

choosing to compress for space. A persistent rhetorical move structures nearly every section: name the popular or 

traditional view (“many believe…,” “we were taught to think…”), then show — through the underlying language 

and a chain of cross-references — where the text itself diverges from it. 

Sentences tend to be long and cumulative, frequently interrupted by parenthetical asides and stacked cross-

references (e.g., “(Rom. 8:17, Eph. 3:6)”) appended directly after a claim rather than in a separate citation system. 

Emphasis is added through italics, capitalization (“NEVER,” “ALL”), and rhetorical questions posed directly to the 

reader (“Is it?” “But is it?”). The tone is earnest, systematic, and corrective rather than devotional or narrative — the 



implicit structure repeated across all fifteen parts is “here is what most people believe; here is what the 

Hebrew/Greek and the wider canon actually show.” A representative sentence from the opening pages illustrates the 

voice: the author states plainly that the phrase “the word of the kingdom” is “the central message taught in the 

Scriptures, and therefore should be the central message proclaimed and taught to Christians today,” immediately 

followed by the clarification that “it is not a message of conversion in order to become a Christian; it is the message 

for Christians in order to mature and become strong in the faith” — assertion, then immediate qualification, is a 

recurring two-step pattern throughout the book. The overall theological framework is dispensational and futurist, 

distinguishing sharply between Israel and the church, treating the kingdom as a literal future reign rather than a 

present spiritual state, and organizing eschatology around a 7,000-year, six-plus-one “days” structure of history. 

Cross-Cutting Themes 

Several threads recur across every part of the book regardless of topic. First, a sharp two-stage view of salvation: an 

initial, permanent gift of spiritual life received by faith alone, and a separate, conditional “salvation of the soul” and 

future glorification of the body that must be earned through faithful obedience and is evaluated at the Judgment Seat 

of Christ. The author is careful to insist this second stage never threatens the believer's underlying security — “he 

himself will be saved, yet so as through fire” — but treats it as a real and serious stake nonetheless, since it 

determines whether a believer rules in the coming kingdom or merely retains bare spiritual life. 

Second, a consistent Israel/church distinction: promises made to national Israel (land, throne, literal kingdom) are 

read as still awaiting literal fulfillment rather than being spiritually transferred wholesale to the church, even as the 

church is described as currently offered a related, but not identical, kingdom inheritance. Third, a running polemic 

against what the author calls “watered down commentaries” and inherited assumptions — nearly every part opens 

by identifying a widespread misconception before correcting it, which gives the book its argumentative, almost 

debate-like cadence even though it names no specific opposing authors or movements. Fourth, a strong emphasis on 

the reliability and precision of the original languages: nearly every key doctrinal claim in the book is anchored to a 

Hebrew or Greek word study, and English translation choices are repeatedly flagged as a source of doctrinal 

confusion (the treatment of “kingdom of heaven” versus the more literal “kingdom of the heavens” is one recurring 

example). 

Finally, the book is bookended by direct pastoral appeals rather than academic ones: it opens by urging the reader to 

pray and study diligently, and closes the same way, framing the entire fifteen-part argument as being in service of a 

changed life — repentance, fruit-bearing, and readiness for the Judgment Seat — rather than knowledge for its own 

sake. 

Closing Assessment 

As a piece of writing, the book reads less like a narrative summary of the Bible and more like a structured seminar 

or workbook: each part functions as a lesson building a shared vocabulary and a single argument, with the reader 

expected to keep a Bible open alongside the text and to treat footnotes and cross-references as required reading, not 

optional supplements. Its persuasive strategy depends on cumulative repetition — key terms (kingdom, 

righteousness, eternal, repent, the faith) are reintroduced and reinforced across parts rather than defined once and left 

behind — and on volume of citation rather than rhetorical flourish; the argument's authority is meant to rest visibly 

in the stacked Scripture references themselves rather than in the author's own voice. 


