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Whose Son Is He? 
Two Genealogies, Four Claims, One Son 

Understanding Jesus' Ministry: The Keys to the Gospels 

The Question Every Gospel Answers First 
Before any of the four Gospels tells the reader what Jesus did, three of them first answer a different 

question: whose son is He? Matthew opens with a genealogy running forward from Abraham. Luke 

opens his account of Jesus' public ministry with a genealogy running backward to Adam. Mark 

opens with no genealogy at all, only a title. John opens with no genealogy either, but reaches back 

further than any of the other three — past Adam, all the way to the opening words of Genesis itself. 

This is not incidental placement. Where a writer chooses to begin is itself a claim about what 

matters most, because it tells the reader what to carry into everything that follows. Four Gospel 

writers made four different decisions about how to begin, and not one of those decisions was 

arbitrary. 

There's a reason a Gospel would open with a list of names at all. In Israel a claim on an office had to 

be documented, and a man who couldn't produce the documentation lost the office. Some of the 

priestly families found that out when the exiles came back from Babylon: 

Ezra 2:62 

These sought their listing among those who were registered by genealogy, but they were not 
found; therefore they were excluded from the priesthood as defiled. 

No register, no priesthood (the same episode is recorded again at Neh. 7:64) — and that was a 

claim on an altar, not on a throne. So what the four writers set down at the head of their books is 

four sets of credentials filed for one claimant. Matthew files the legal register, the line an official 

would check for throne-right. Luke files the bloodline. Mark files the decree, the words spoken over 

a king at his coronation. John files nothing of the kind, because what he claims for his subject was 

true before there was any registry to be entered in. 

This won't be the last time four accounts say four different things about the same subject. Scripture 

regularly teaches this way, and it says so: 

Isaiah 28:9-10 

"Whom will he teach knowledge? And whom will he make to understand the message? Those 
just weaned from milk? Those just drawn from the breasts? For precept must be upon precept, 
precept upon precept, Line upon line, line upon line, Here a little, there a little." 

One piece of a picture gets laid down in one place and another piece somewhere else, and the 

pieces are meant to be held together rather than any single passage being asked to say everything 

at once. Four Gospels opening with four different claims about whose son Jesus is aren't four 

competing stories. They're the first and clearest example, in this project, of one picture assembled 

from four pieces. 
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One thing governs all four answers. Every claim made in these four openings is a claim about the 

right to rule. Son of David is a claim on a throne. Son of Abraham is a claim on an inheritance. Son 

of Adam is a claim on the dominion the first man was made to exercise and never did. Son of God, 

as the Old Testament uses that title of a king, is the same claim in its most concentrated form. Not 

one of the four is merely establishing who Jesus' relatives were. 

This paper takes the four in turn: Matthew's throne-and-covenant claim, Luke's claim reaching back 

to the whole human race, Mark's claim compressed into a single title, and John's claim that reaches 

back before any genealogy could begin. 

Matthew: Son of David, Son of Abraham 
Matthew 1:1 

The book of the genealogy of Jesus Christ, the Son of David, the Son of Abraham: 

Matthew's genealogy runs forward, from Abraham to Jesus, through Joseph — the legal, royal line. 

This is a throne-right genealogy before it's anything else. Two titles are given in the very first verse, 

and both are deliberate: David establishes the claim to Israel's throne (2 Sam. 7:14-16); Abraham 

establishes the claim to the original covenant promise from which that throne, and everything else, 

descends (Gen. 12:1-3; 22:17-18). 

Notice also that Matthew lists them out of order. Abraham comes first in history, David second; 

Matthew names David first. He's telling the reader which claim he intends to press. 

Even his opening words reach backward. "The book of the genealogy" is the phrase Genesis uses of 

its own records: 

Genesis 5:1 

This is the book of the genealogy of Adam. In the day that God created man, He made him in 
the likeness of God. 

Matthew's first three words are borrowed vocabulary, and a reader who knew the Scriptures would 

have heard the borrowing immediately. Genesis heads its divisions with that formula about a dozen 

times — the genealogy of Noah, of Shem, of Terah, of Isaac, of Esau (Gen. 6:9; 11:10, 27; 25:19; 

36:1) — but only once, over Adam's list, does the Hebrew put a book in front of it. 

Fourteen, Fourteen, Fourteen 

Matthew closes his list with a summary that states its own structure: 

Matthew 1:17 

So all the generations from Abraham to David are fourteen generations, from David until the 
captivity in Babylon are fourteen generations, and from the captivity in Babylon until the Christ 
are fourteen generations. 

Three sets of fourteen is a memorable, deliberately patterned structure — and it isn't a complete 

generation-by-generation record, nor does it claim to be. The clearest example sits inside the 

second set: 
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Matthew 1:8 

Asa begot Jehoshaphat, Jehoshaphat begot Joram, and Joram begot Uzziah. 

Three kings reigned between Joram and Uzziah, and Chronicles names all three in order — "Joram 

his son, Ahaziah his son, Joash his son, Amaziah his son, Azariah his son" (1 Chron. 3:11-12), Azariah 

being the same king Matthew calls Uzziah. Matthew knew his own Scriptures; this is not an error 

but a compression, the same kind of selective, patterned counting already familiar from other 

Jewish genealogies of the period. Hebrew has no separate numerals — its letters carry numeric 

values — and the three letters of David's name, D-V-D, come to four plus six plus four: fourteen. 

Matthew is building toward that number on purpose, and doing so in three sets, three being the 

number Scripture regularly attaches to divine completeness. 

The pattern is tight enough that readers have long noticed the third group comes to thirteen names 

as ordinarily counted. That is likely why Jeconiah appears on both sides of the exile: 

Matthew 1:11-12 

Josiah begot Jeconiah and his brothers about the time they were carried away to Babylon. And 
after they were brought to Babylon, Jeconiah begot Shealtiel, and Shealtiel begot Zerubbabel. 

Jeconiah closes the second set as the man carried away, and opens the third as the man in Babylon 

— the hinge counted at both ends of the hinge. However the count is finally reckoned, it makes the 

same point either way: Matthew is arranging, not merely transcribing. The genealogy is accurate in 

its claim of descent; it is not attempting to be exhaustive in its count. 

The Women 

Genealogies in this period didn't customarily name women at all. Matthew names four before 

Mary, and each inclusion is pointed: 

Matthew 1:3, 5-6 

Judah begot Perez and Zerah by Tamar... Salmon begot Boaz by Rahab, Boaz begot Obed by 
Ruth... David the king begot Solomon by her who had been the wife of Uriah. 

Tamar, a Canaanite woman who secured her place in the line through deception born of 

desperation (Gen. 38). Rahab, a Canaanite prostitute from Jericho (Josh. 2:1; 6:25). Ruth, a 

Moabitess — and the Law had named Moab specifically: 

Deuteronomy 23:3 

"An Ammonite or Moabite shall not enter the assembly of the LORD; even to the tenth 
generation none of his descendants shall enter the assembly of the LORD forever." 

And Bathsheba, named here only as "her who had been the wife of Uriah" — a phrasing that keeps 

David's own sin in view rather than letting it fade. Every one of these four women is either a 

Gentile, touched by scandal, or both. Matthew does not soften any of it. 

By the time Mary's name appears in verse sixteen — a virgin bearing a child under circumstances 

that would themselves invite suspicion — the line has already been prepared to receive her without 

strain. She is the fifth woman named in this genealogy (five being the number Scripture regularly 
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attaches to grace). Matthew names these four women so a reader will see grace at work inside the 

royal line itself. That's part of what his list is for. 

Why Abraham, Specifically 

Matthew could have started his list anywhere. He starts it with Abraham because, by the time 

Abraham is called, God's promise of a Redeemer has already been narrowed once, and Abraham is 

where the next narrowing lands. 

The promise is older than Abraham by a long way. It's spoken in Eden, immediately after the fall, 

addressed to the serpent — Satan, per Rev. 12:9 — over the man and woman he had just deceived: 

Genesis 3:14-15 

So the LORD God said to the serpent... "And I will put enmity Between you and the woman, And 
between your seed and her Seed; He shall bruise your head, And you shall bruise His heel." 

One Man, the seed of the woman, would one day crush the head of the very being Scripture 

elsewhere calls "the god of this age," "the ruler of this world," and "a murderer from the beginning" 

(2 Cor. 4:4; John 12:31; John 8:44). As it stands there, the promise is as wide as the whole human 

race. No nation is named, no family, no man — only a woman and her Seed. 

It narrows the first time after the flood, when the earth is repopulated from Noah's three sons, and 

Noah's own words single one of them out: 

Genesis 9:26-27 

And he said: "Blessed be the LORD, The God of Shem... May God enlarge Japheth, And may he 
dwell in the tents of Shem." 

All three sons carry the human race forward. Only Shem is named in connection with "the LORD" by 

His covenant name, and from that point the promise runs through Shem's line while the rest of 

mankind runs through all three. 

It narrows a second time nine generations later. Genesis traces Shem's line step by step down to a 

man in Ur (Gen. 11:10-26), and there God speaks to him by name: 

Genesis 12:1-3 

Now the LORD had said to Abram: "Get out of your country, From your family And from your 
father's house, To a land that I will show you. I will make you a great nation; I will bless you And 
make your name great; And you shall be a blessing. I will bless those who bless you, And I will 
curse him who curses you; And in you all the families of the earth shall be blessed." 

This is the first time in Scripture God calls a man out by name, away from his country and his 

kindred, to a particular place for a particular purpose. Abram is not a stranger God happens to 

notice in Ur; he's the next step in a narrowing that has been running since Eden, and everything 

Matthew's genealogy will go on to trace descends from this one moment. 

That first promise is only the beginning of what God discloses to Abraham across Genesis 15 

through 22 — a specific land, descendants beyond counting, and something more than either: 
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Genesis 22:17-18 

"blessing I will bless you, and multiplying I will multiply your descendants as the stars of the 
heaven and as the sand which is on the seashore; and your descendants shall possess the gate 
of their enemies. In your seed all the nations of the earth shall be blessed, because you have 
obeyed My voice." 

Even the measures are paired — the stars of the heaven and the sand of the seashore, one above 

and one on the ground — and the promise they belong to goes on to claim both. "Possess the gate" 

is not a passing figure of speech. A city's gate was where its governmental and judicial power sat — 

whoever held the gate held the city. The Hebrew word behind "possess" here, yarash, means to 

drive out a previous tenant and take his place. Abraham's descendants were promised more than 

safety and land to live on. They were promised the gate itself, and Scripture locates some of that 

governing power well above the ground: "we do not wrestle against flesh and blood, but against 

principalities, against powers, against the rulers of the darkness of this age, against spiritual hosts 

of wickedness in the heavenly places" (Eph. 6:12). A seed measured by the stars and by the sand is 

promised the gate in both. 

Paul makes two things explicit about this promise that Matthew's readers would already have 

understood. First, its scope: 

Romans 4:13 

For the promise that he would be the heir of the world was not to Abraham or to his seed 
through the law, but through the righteousness of faith. 

Heir of the world — not merely of Canaan. Second, and more pointedly for a genealogy, Paul insists 

the promised "seed" was singular all along: 

Galatians 3:16 

Now to Abraham and his Seed were the promises made. He does not say, "And to seeds," as of 
many, but as of one, "And to your Seed," who is Christ. 

That's the covenant "Son of Abraham" invokes in Matthew's opening verse: a specific man, 

descended from a specific chosen line, promised a specific inheritance encompassing everything — 

and the promise was aimed at one Descendant from the start. 

This is why Abraham matters so much to understanding Israel as a nation: everything that follows 

— the land, the twelve tribes, the throne, the promise of a coming King — traces back to this one 

man, called out by name, given a promise wider than he could see the end of. 

Why David, Specifically 

David is not simply the most famous king in Israel's history. What sets him apart is the kind of 

promise God made to him, and the difference shows most clearly against the king who came before 

him. 

Israel had asked for that king. The elders came to Samuel wanting one "to judge us like all the 

nations" (1 Sam. 8:5), and God told Samuel what the request amounted to: "they have not rejected 

you, but they have rejected Me, that I should not reign over them" (1 Sam. 8:7). He gave them Saul 

anyway. Some years later, with the Philistines massed against him at Gilgal and his own men 
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slipping away, Saul stopped waiting for Samuel and offered the burnt offering himself, though 

Samuel had told him to wait seven days there (1 Sam. 10:8; 13:8-12). Samuel arrived as he finished, 

and Saul was told to his face what he had just lost: 

1 Samuel 13:13-14 

And Samuel said to Saul, "You have done foolishly. You have not kept the commandment of the 
LORD your God, which He commanded you. For now the LORD would have established your 
kingdom over Israel forever. But now your kingdom shall not continue. The LORD has sought for 
Himself a man after His own heart..." 

An everlasting throne was on the table before David was ever anointed, and it came off the table. 

Saul's kingdom was held on a condition — keeping the commandment of the LORD — and when 

Saul failed the condition, the dynasty went with it. He kept the crown for years yet; what he lost at 

Gilgal was any prospect of keeping it in his family. The office itself was taken from him not long 

after, over Amalek, when he spared Agag and the best of the livestock against a plain command: 

"Because you have rejected the word of the LORD, He also has rejected you from being king" (1 

Sam. 15:23; cf. 15:28). 

What God then swears to David, through the prophet Nathan, is built differently. Saul's kingdom 

hung on the king's obedience; this one says in advance what happens when the king disobeys: 

2 Samuel 7:12-16 

"When your days are fulfilled and you rest with your fathers, I will set up your seed after you, 
who will come from your body, and I will establish his kingdom. He shall build a house for My 
name, and I will establish the throne of his kingdom forever. I will be his Father, and he shall be 
My son. If he commits iniquity, I will chasten him with the rod of men and with the blows of the 
sons of men. But My mercy shall not depart from him, as I took it from Saul, whom I removed 
from before you. And your house and your kingdom shall be established forever before you. 
Your throne shall be established forever." 

"Forever" appears three times in five verses, and the answer to the son's wrongdoing is discipline 

rather than removal — "the rod of men," the correction a father gives a son he means to keep. 

Then comes the clause that names the whole difference: "But My mercy shall not depart from him, 

as I took it from Saul, whom I removed from before you." Sin in David's line brings correction on the 

man who commits it. It cannot cost David the promise. That is what makes this promise 

unconditional, and God says so by pointing at the one king it had been conditional for. 

This is not a blessing on David's reign; it's a promise about someone still to come — a son, from 

David's own body, whose throne would never end. Solomon fulfills the promise's first, partial 

shadow, building the house God speaks of. But Solomon's own throne didn't last forever; his 

kingdom split within a generation of his death (1 Kings 12:16-20), and the throne of David 

eventually stopped altogether when Jerusalem fell (2 Kings 25:7). 

The prophets never let that gap go unaddressed, and they kept speaking of that throne as a future 

thing long after David and Solomon were both in their graves. Isaiah names the throne this coming 

Son will occupy in the same breath he names Him: 
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Isaiah 9:6-7 

For unto us a Child is born, Unto us a Son is given; And the government will be upon His 
shoulder. And His name will be called Wonderful, Counselor, Mighty God, Everlasting Father, 
Prince of Peace. Of the increase of His government and peace There will be no end, Upon the 
throne of David and over His kingdom, To order it and establish it with judgment and justice 
From that time forward, even forever. 

A child born, a son given, seated specifically "upon the throne of David" — the same throne 2 

Samuel 7 promises, with its permanence stated twice in the same verse: "there will be no end," and 

"even forever." Jeremiah, generations later, still waiting, names the same hope by a different title: 

Jeremiah 23:5 

"Behold, the days are coming," says the LORD, "That I will raise to David a Branch of 
righteousness; A King shall reign and prosper, And execute judgment and righteousness in the 
earth." 

"Son of David" in Matthew's opening verse is not a genealogical footnote. It is a claim on a specific, 

sworn, unbroken promise — one denied to Saul, given to David alone, still unfulfilled through 

Solomon and every king after him, and still being named by the prophets centuries later as a Son 

yet to come. 

The Curse Sitting Inside Matthew's Own Line 

Matthew doesn't hide a real problem his own genealogy creates. His list runs through Jeconiah 

(also called Jehoiachin, and Coniah), a king of Judah under a specific and severe prophetic sentence: 

Jeremiah 22:30 

Thus says the LORD: "Write this man down as childless, A man who shall not prosper in his days; 
For none of his descendants shall prosper, Sitting on the throne of David, And ruling anymore in 
Judah." 

Read the sentence carefully, because its own second half defines its first. "Childless" here doesn't 

mean Jeconiah would father no children — Scripture goes on to name his sons (1 Chron. 3:17-18). It 

means childless with respect to the throne: none of his descendants would sit on David's throne and 

rule in Judah. The line would continue. The reign would not. 

Yet Matthew 1:11-12 places Jeconiah directly in Jesus' own line. This is not an oversight Matthew 

failed to notice — it's a problem the next genealogy, Luke's, exists to resolve. 

Matthew himself already signals that something unusual is happening at the very end of his own 

list. Through the whole genealogy he writes the same formula, verse after verse — "X begot Y" — 

until the last name, where the pattern breaks: 

Matthew 1:16 

And Jacob begot Joseph the husband of Mary, of whom was born Jesus who is called Christ. 

Matthew does not write "Joseph begot Jesus." He names Mary and shifts the verb to her — "of 

whom was born Jesus" — breaking his own formula on purpose, at the one point where following it 

would have stated something untrue. This is Matthew's own genealogy telling the reader, inside its 

own structure, that Joseph was not the biological father. 
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That distinction is what makes the whole problem, and its solution, make sense. The list Matthew 

has just given — Abraham to David to Solomon to Jeconiah to Jacob to Joseph — is Joseph's 

ancestry, not Jesus' bloodline. It establishes the legal right to David's throne, inherited the way a 

recognized son inherits, through the man whose name He legally carried. But a legal claim through 

Joseph is still a claim running straight through Jeconiah's curse — which is exactly why Luke's 

genealogy can't simply be a second version of the same list. It has to supply what Matthew's 

cannot: proof that Jesus is also David's descendant by blood, and that this blood never once passes 

through Solomon or Jeconiah at all. 

Luke: Further Back Still — to Adam, the Son of God 
Luke 3:23 

Now Jesus Himself began His ministry at about thirty years of age, being (as was supposed) the 
son of Joseph, the son of Heli... 

"As was supposed" is Luke's own qualifier, and he places it exactly where a careful reader would 

want one. Luke's list runs through Heli, not Jacob (compare Matt. 1:16), which points to a different 

line entirely — most naturally read as Joseph's line by marriage, as son-in-law to Heli, Mary's father, 

rather than by blood. On this reading, Luke is tracing Mary's own bloodline, legally recorded under 

her husband's name as was customary, while Matthew traces Joseph's legal, royal line. Jesus is Son 

of David and heir to the throne legally through Joseph; He is Son of David by blood through Mary. 

Two features of Luke's own writing support that reading. 

The first is grammatical. In Greek, Luke writes the word "son" once, at the head of the list, and then 

simply chains the remaining names together — "of Heli, of Matthat, of Levi." Every later "the son 

of" in an English Bible is supplied by the translator to make the chain readable. Luke's construction 

states descent through the line; it does not repeatedly assert direct paternity at every link. 

The second is a matter of whose account this is. Matthew tells the nativity from Joseph's side 

throughout: Joseph's dilemma over what to do about Mary, Joseph's dreams, Joseph's decisions to 

flee to Egypt and later to settle in Nazareth (Matt. 1:19-24; 2:13-14, 19-22). Luke tells the same 

events from Mary's side: Gabriel comes to Mary, Mary visits Elizabeth, Mary sings, and twice Luke 

tells us what Mary was privately thinking — she "kept all these things and pondered them in her 

heart" (Luke 2:19; cf. 2:51). A Gospel that has spent two chapters telling the story through Mary's 

eyes, and that then flags its one mention of Joseph with "as was supposed," is not an odd place to 

find Mary's genealogy. 

It should be said that this reading is not the only one ever offered — some have proposed instead 

that Jacob and Heli were kinsmen and that a levirate marriage accounts for the two fathers, 

keeping both lists as Joseph's. What follows doesn't depend on settling that; it depends on the fact 

that Luke's line and Matthew's line are different lines, which no one disputes, and on where each of 

them runs. 
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Solving Matthew's Problem 

Luke's list does more than round out the record with a second family tree. It solves the exact 

problem Jeconiah's curse creates. Matthew's line runs from David through Solomon and then 

directly through the cursed king Jeconiah. Luke's line leaves David by another son altogether: 

Luke 3:31 

the son of Melea, the son of Menan, the son of Mattathah, the son of Nathan, the son of David, 

Nathan was Solomon's brother, born to David in Jerusalem (2 Sam. 5:14), and Jeremiah's sentence 

never touches his branch. So Jesus inherits the legal right to David's throne through Joseph, 

satisfying the claim of royal descent Matthew establishes, while carrying none of the curse attached 

to that same legal line — because His actual bloodline, through Mary, never passes through 

Jeconiah at all. 

Two genealogies that look, on the surface, like a contradiction together solve a problem that 

neither one alone could solve. The apparent discrepancy is not a difficulty the church has had to 

explain away; it's the mechanism. Remove either list and the claim collapses — one line without the 

other yields either a legal heir under a curse or a blood descendant with no title. 

Remarkably, this same solution already appears once in Israel's own history, at the exact moment 

both lines briefly touch. Both Matthew (1:12) and Luke (3:27) name Zerubbabel, son of Shealtiel — 

the governor who led the return from Babylonian exile and rebuilt the temple. But Matthew's 

Shealtiel is Jeconiah's own son (1 Chron. 3:17), while Luke's Shealtiel is Neri's son, from Nathan's 

uncursed line. The most widely held explanation reaches for the kinsman-marriage law of 

Deuteronomy 25:5-10 — the same mechanism behind Boaz and Ruth: Shealtiel, born to Neri, 

married into Jeconiah's family after a kinsman died without an heir, becoming Jeconiah's legal son 

without being his blood descendant; Shealtiel then died without a son of his own, and his brother 

Pedaiah fathered Zerubbabel, who carried Shealtiel's name forward the same way (cf. 1 Chron. 

3:19; Ezra 3:2). If this is right, Zerubbabel himself was legal heir to the cursed Solomonic throne-line 

and literal blood-descendant of the uncursed Nathan line, in one man, at the very moment the 

temple itself was being rebuilt out of judgment. (Some hold instead that Matthew and Luke simply 

name two different men who shared common exile-era names — a real disagreement, not a settled 

point.) 

What is not in dispute is the language God chooses for Zerubbabel afterward. Jeremiah had 

pronounced Jeconiah's curse using the image of a signet ring: 

Jeremiah 22:24 

"As I live," says the LORD, "though Coniah the son of Jehoiakim, king of Judah, were the signet 
on My right hand, yet I would pluck you off." 

Generations later, at the temple's completion, Haggai records God saying the opposite over 

Zerubbabel, in the same image, on purpose: 

 

 

 



Page 10 of 15 

 

Haggai 2:23 

"In that day," says the LORD of hosts, "I will take you, Zerubbabel My servant, the son of 
Shealtiel," says the LORD, "and will make you like a signet ring; for I have chosen you," says the 
LORD of hosts. 

A ring pulled off one hand; a ring put back on. The very curse Matthew's genealogy runs through 

gets deliberately, publicly reversed once already in Israel's history — not overturned, but satisfied 

to the letter and answered in kind — centuries before it's resolved again, more fully, in Jesus. 

Past Abraham, to Adam, to God 

Where Matthew stops at Abraham, Luke keeps going, past the patriarchs, past the flood, all the 

way to the very first man: 

Luke 3:38 

...the son of Enosh, the son of Seth, the son of Adam, the son of God. 

"Adam, the son of God" is not a casual flourish. It reaches back to man's own first-mention purpose, 

the reason for his creation stated in God's own words before man had done anything at all: 

Genesis 1:26-28 

Then God said, "Let Us make man in Our image, according to Our likeness; let them have 
dominion over the fish of the sea, over the birds of the air, and over the cattle, over all the 
earth and over every creeping thing that creeps on the earth." So God created man in His own 
image; in the image of God He created him; male and female He created them. Then God 
blessed them, and God said to them, "Be fruitful and multiply; fill the earth and subdue it; have 
dominion over the fish of the sea, over the birds of the air, and over every living thing that 
moves on the earth." 

From man's very first mention, sonship carried a job with it. Man was made in God's image 

specifically to rule. Adam never carried that job out; his fall interrupted it before it had properly 

begun, and no descendant since has exercised the dominion God's own words describe. Scripture 

files that unfinished business under Adam's own name, calling him "a type of Him who was to 

come" (Rom. 5:14) — the first man understood, from the start, as pointing at a second one. 

Luke's genealogy running to "Adam, the son of God" is therefore not simply establishing that Jesus 

is human. It's placing Him at the end of the one line stretching back to the original, unfulfilled 

purpose for which man himself was made — the same dominion Matthew's genealogy has already 

been tracing in its narrower, Davidic form. Matthew's credentials claim a throne in Jerusalem. 

Luke's claim the whole earth, and the job description handed to the first man in Eden. 

Where Luke puts this list matters too. Matthew places his genealogy at the front of his book, before 

the birth. Luke places his after the baptism — immediately after the Father's voice has said, "You 

are My beloved Son; in You I am well pleased" (Luke 3:22). The Father names Him Son, and Luke's 

next move is to trace sonship back to the first man God called by that name. The placement is the 

argument. 
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Mark: Son of God — The Throne Claim in a Single Title 
Mark 1:1 

The beginning of the gospel of Jesus Christ, the Son of God. 

No genealogy follows this verse. Mark moves straight into John's ministry and the baptism. It would 

be easy to read this as Mark simply skipping a formality Matthew and Luke thought necessary — 

but the single title he does use carries the whole claim. "Son of God," read against its own Old 

Testament background, is a throne claim, compressed into three words for a reader who already 

knows what those words carry. 

A Title with a History 

The first time "son" is used of God's people in this covenantal sense, it's spoken directly to a king, as 

a claim over Israel corporately: 

Exodus 4:22 

Then you shall say to Pharaoh, 'Thus says the LORD: "Israel is My son, My firstborn."' 

Centuries later, the same title narrows from the whole nation to one royal line, in God's covenant 

with David through the prophet Nathan: 

2 Samuel 7:14a 

"I will be his Father, and he shall be My son." 

The Psalms use the identical formula for a king's own coronation, and the next verse spells out what 

that sonship entitles the Son to: 

Psalm 2:7-8 

"I will declare the decree: The LORD has said to Me, 'You are My Son, Today I have begotten 
You. Ask of Me, and I will give You The nations for Your inheritance, And the ends of the earth 
for Your possession.'" 

Sonship and dominion are named in the same breath, as one grant. And in case any doubt remains 

about what "son" means in this setting, another psalm removes it directly — firstborn-sonship and 

supremacy over every other throne are stated as the same thing: 

Psalm 89:26-27 

He shall cry to Me, 'You are my Father, My God, and the rock of my salvation.' Also I will make 
him My firstborn, The highest of the kings of the earth. 

These are not four unrelated texts loosely gathered around a shared word. The writer of Hebrews 

reads them as one argument, quoting the Davidic-covenant line and the coronation psalm side by 

side, in the same breath, as the same proof: 

Hebrews 1:5 

For to which of the angels did He ever say: "You are My Son, Today I have begotten You"? And 
again: "I will be to Him a Father, And He shall be to Me a Son"? 
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Exodus 4:22, 2 Samuel 7:14, Psalm 2:7, and Psalm 89:26-27 all belong to a single unbroken line of 

usage, and Hebrews 1:5 confirms that the earliest readers of the New Testament understood them 

that way. "Son of God," spoken over a king, was never a softer or vaguer claim than "Son of David." 

It was the same claim, in its most concentrated form. 

Mark Never Puts the Title Down 

Mark doesn't leave this as background the reader has to supply. Having opened with the title, he 

tracks it through the entire book, and he is careful about who says it. 

Four verses in, the voice from heaven echoes the coronation psalm: 

Mark 1:9-11 

It came to pass in those days that Jesus came from Nazareth of Galilee, and was baptized by 
John in the Jordan. And immediately, coming up from the water, He saw the heavens parting 
and the Spirit descending upon Him like a dove. Then a voice came from heaven, "You are My 
beloved Son, in whom I am well pleased." 

"You are My beloved Son" sits close enough to Psalm 2:7's "You are My Son" that the echo can 

hardly be accidental. The same voice repeats it on the mountain: 

Mark 9:7 

And a cloud came and overshadowed them; and a voice came out of the cloud, saying, "This is 
My beloved Son. Hear Him!" 

The unclean spirits use the title too, and Mark notes that they use it on sight, before anyone has 

told them anything: 

Mark 3:11 

And the unclean spirits, whenever they saw Him, fell down before Him and cried out, saying, 
"You are the Son of God." 

Then, at the trial, the title is put to Jesus as a direct question, and the answer settles what everyone 

in the room understood it to mean: 

Mark 14:61-62 

Again the high priest asked Him, saying to Him, "Are You the Christ, the Son of the Blessed?" 
Jesus said, "I am. And you will see the Son of Man sitting at the right hand of the Power, and 
coming with the clouds of heaven." 

He answers a question about sonship with a throne — the right hand of the Power (Ps. 110:1) and 

the coming with clouds (Dan. 7:13-14), which is the passage where dominion, glory, and a kingdom 

are given to One who comes that way. The high priest tears his clothes. Nobody in that room 

treated "Son of God" as a vague honorific. 

And Mark closes the circle at the cross, in the mouth of a Gentile soldier who had just watched Him 

die: 

Mark 15:39 

So when the centurion, who stood opposite Him, saw that He cried out like this and breathed 
His last, he said, "Truly this Man was the Son of God!" 
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Mark opens his book with the title and ends his account of the crucifixion with it, on the lips of a 

Roman. He is not avoiding the genealogical claim Matthew spells out across seventeen verses. He is 

making the identical claim in a single sentence, trusting a reader who knows the Old Testament to 

hear Exodus 4, 2 Samuel 7, and Psalm 2 compressed into three words — and then spending sixteen 

chapters confirming it out of the mouths of the Father, the demons, the accused Himself, and 

finally an executioner. 

John: In the Beginning — No Genealogy, Because None Could 
Reach Far Enough 
John also has no genealogy, but not for Mark's reason. Where Mark compresses the claim, John 

reaches past the point where any genealogy could even begin: 

John 1:1-3, 14 

In the beginning was the Word, and the Word was with God, and the Word was God. He was in 
the beginning with God. All things were made through Him, and without Him nothing was made 
that was made... And the Word became flesh and dwelt among us, and we beheld His glory, the 
glory as of the only begotten of the Father, full of grace and truth. 

"In the beginning" is not a phrase John reaches for by coincidence. It's the same phrase Genesis 

opens with, word for word. 

A genealogy answers the question, whose descendant is this? John's opening answers a different, 

larger question: what existed before any descendant, any ancestor, any creation at all existed to be 

traced? Matthew's genealogy reaches back to Abraham. Luke's reaches back through Adam to God. 

John reaches back past the possibility of a genealogy altogether, because the claim he is making 

could not be contained by one. A list of ancestors, however far back it ran, would still be tracing 

someone's descent from a starting point. John is not tracing a descent at all — he is naming the One 

who was already there before any starting point existed, and who, in time, entered that created 

order Himself (John 1:14). 

John Answers Matthew's Opening Words Directly 

That is not merely this paper's inference. John records Jesus saying it, in the middle of an argument 

that is explicitly about ancestry. His opponents press the point of descent — "Abraham is our 

father" (John 8:39) — and the exchange ends here: 

John 8:56-58 

"Your father Abraham rejoiced to see My day, and he saw it and was glad." Then the Jews said 
to Him, "You are not yet fifty years old, and have You seen Abraham?" Jesus said to them, 
"Most assuredly, I say to you, before Abraham was, I AM." 

Matthew's first verse calls Him the Son of Abraham. John records Him saying He preceded Abraham 

— and saying it in the words God gave Moses at the burning bush: "I AM WHO I AM" (Ex. 3:14). 

Both are true, and neither cancels the other. Matthew names where the body came from. John 

names who came into it. 
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John also records the crowds raising exactly the genealogical objection Matthew and Luke exist to 

answer: 

John 6:42; 7:42 

"Is not this Jesus, the son of Joseph, whose father and mother we know? How is it then that He 
says, 'I have come down from heaven'?"... "Has not the Scripture said that the Christ comes 
from the seed of David and from the town of Bethlehem, where David was?" 

Both objections are genealogical, and both have answers — Matthew and Luke supply them at 

length. John never stops to give either one. He doesn't have to. He answered before the objection 

was raised, in his first sentence, at a level the objection cannot reach. 

The One Genealogy John Does Give 

There is a family line in John's prologue. It just isn't Jesus': 

John 1:12-13 

But as many as received Him, to them He gave the right to become children of God, to those 
who believe in His name: who were born, not of blood, nor of the will of the flesh, nor of the 
will of man, but of God. 

"Not of blood" — which is to say, not by any genealogy at all. Matthew traces a legal line. Luke 

traces a bloodline. John, having placed his subject before both, turns and hands the reader a birth 

certificate of another kind: children of God by a birth received, on the basis of the name believed, 

rather than by any family entered or any descent traced. 

One Claimant, Four Credentials 
Four Gospel writers, opening the same story at the same historical moment, filed four different sets 

of credentials for the same claimant. Matthew files the throne — David's line, Abraham's covenant, 

a King with the legal and prophetic right to reign, arriving through a family line that includes 

outsiders, scandal, and grace working through both. Luke files the whole human race — a claim 

reaching past Israel's founder to humanity's founder, and to the dominion man was made for and 

never exercised. Mark files a single compressed title, resting on a covenant chain running from 

Exodus through David through the Psalms, confirmed aloud by the Father at the Jordan and thrown 

back at the high priest as a claim to sit at the right hand of the Power. And John files nothing that 

depends on ancestry at all, because what he claims for his subject was already true before the story 

— any story — had a beginning. 

None of these four claims competes with the others. Each supplies what the others leave unsaid, 

the same way four thousand years of Old Testament promise converge on one arrival rather than 

four separate ones. And all four are claims of the same kind. A throne, an inheritance, a dominion, a 

title given to kings — the Gospels open by establishing not merely who Jesus was related to, but 

what He had the right to rule. That is the claim the rest of the record is about: made, offered, and 

answered. 

Whose son is He? Every answer this project will go on to examine — every sign, every parable, 

every hard saying — assumes the reader already knows what these four openings have claimed: 
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Son of David, Son of Abraham, Son of Adam, Son of God, the Word who was already there before 

Adam had a name to be given. 

Scripture quotations are from the New King James Version. 


